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corresponding texts in The Essential Plotinus (trans. Elmer O’Brien, Hackett 

Publishing, 1964).  A few “editorial notes” are included in bold brackets.   

 

 
[Obrien, page 34]  I.6.1  Beauty addresses itself chiefly to sight; but there is a beauty 
for the hearing too, as in certain combinations of words and in all kinds of music, for 
melodies and cadences are beautiful; and minds that lift themselves above the realm of 
sense to a higher order are aware of beauty in the conduct of life, in actions, in 
character, in the pursuits of the intellect; and there is the beauty of the virtues. What 
loftier beauty there may be, yet, our argument will bring to light.  
 
[p. 35-36]  I.6.2  Let us, then, go back to the source, and indicate at once the Principle 
that bestows beauty on material things. Undoubtedly this Principle exists; it is 
something that is perceived at the first glance, something which the soul names as from 
an ancient knowledge and, recognizing, welcomes it, enters into unison with it.”  But let 
the soul fall in with the Ugly and at once it shrinks within itself, denies the thing, turns 
away from it, not accordant, resenting it. 
 
Our interpretation is that the soul by the very truth of its nature, by its affiliation to the 
noblest Existents in the hierarchy of Being when it sees anything of that kin, or any trace 
of that kinship, thrills with an immediate delight, takes its own to itself, and thus stirs 
anew to the sense of its nature and of all its affinity. 
 
But, is there any such likeness between the loveliness of this world and the splendours 
in the Supreme? Such a likeness in the particulars would make the two orders alike: but 
what is there in common between beauty here and beauty There? 
 
We hold that all the loveliness of this world comes by communion in Ideal Form. 
All shapelessness whose kind admits of pattern and form, as long as it remains outside 
of Reason and Idea, is ugly by that very isolation from the Divine Thought. And this is the 
Absolute Ugly: an ugly thing is something that has not been entirely mastered by 
pattern, that is by Reason, the Matter not yielding at all points and in all respects to 
Ideal Form. 
 
But where the Ideal Form has entered, it has grouped and coordinated what from a 
diversity of parts was to become a unity: it has rallied confusion into cooperation:  it has 
made the sum one harmonious coherence: for the Idea is a unity and what it moulds 
must come to unity as far as multiplicity may. 
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And on what has thus been compacted to unity, Beauty enthrones itself, giving itself to 
the parts as to the sum: when it lights on some natural unity, a thing of like parts, then it 
gives itself to that whole. Thus, for an illustration, there is the beauty, conferred by 
craftsmanship, of all a house with all its parts, and the beauty which some natural 
quality may give to a single stone. 
 
This, then, is how the material thing becomes beautiful by communicating in the 
thought that flows from the Divine.” 
 
[p. 37] I.6.4 But there are earlier and loftier beauties than these. In the Sense bound life 
we are no longer granted to know them, but the soul, taking no help from the organs, 
sees and proclaims them. To the vision of these we must mount, leaving sense to its 
own low place. 
 
As it is not for those to speak of the graceful forms of the material world who have 
never seen them or known their grace men born blind, let us suppose in the same way 
those must be silent upon the beauty of noble conduct and of learning and all that order 
who have never cared for such things, nor may those tell of the splendour of virtue who 
have never known the face of Justice and of Moral Wisdom beautiful beyond the beauty 
of Evening and of dawn. 
 
Such vision is for those only who see with the Soul's sight and at the vision, they will 
rejoice, and awe will fall upon them and a trouble deeper than all the rest could ever 
stir, for now they are moving in the realm of Truth. 
 
This is the spirit that Beauty must ever induce, wonderment and a delicious trouble, 
longing and love and a trembling that is all delight. For the unseen all this may be felt as 
for the seen; and this the Souls feel for it, every soul in some degree, but those the more 
deeply that are the more truly apt to this higher Love just as all take delight in the 
beauty of the body but all are not stung as sharply, and those only that feel the keener 
wound are known as Lovers. 
 
[p.38-39] I.6.5 Let us take the contrary, the ugliness of the Soul, and set that against its 
beauty: to understand, at once, what this ugliness is and how it comes to appear in the 
Soul will certainly open our way before us. 
 
Let us then suppose an ugly Soul, dissolute, unrighteous: teeming with all the lusts; torn 
by internal discord; beset by the fears of its cowardice and the envies of its pettiness; 
thinking, in the little thought it has, only of the perish able and the base; perverse in all 
its the friend of unclean pleasures; living the life of abandonment to bodily sensation 
and delighting in its deformity. 
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What must we think but that all this shame is something that has gathered about the 
Soul, some foreign bane outraging it, soiling it, so that, encumbered with all manner of 
turpitude, it has no longer a clean activity or a clean sensation, but commands only a life 
smouldering dully under the crust of evil; that, sunk in manifold death, it no longer sees 
what a Soul should see, may no longer rest in its own being, dragged ever as it is 
towards the outer, the lower, the dark? 
 
An unclean thing, I dare to say; flickering hither and thither at the call of objects of 
sense, deeply infected with the taint of body, occupied always in Matter, and absorbing 
Matter into itself; in its commerce with the Ignoble it has trafficked away for an alien 
nature its own essential Idea. […] 
 
[p.42] I.6.8 “Let us flee then to the beloved Fatherland": this is the soundest counsel. 
But what is this flight? How are we to gain the open sea? For Odysseus is surely a 
parable to us when he commands the flight from the sorceries of Circe or Calypso not 
content to linger for all the pleasure offered to his eyes and all the delight of sense filling 
his days. 
 
The Fatherland to us is There whence we have come, and There is The Father. 
What then is our course, what the manner of our flight? This is not a journey for the 
feet; the feet bring us only from land to land; nor need you think of coach or ship to 
carry you away; all this order of things you must set aside and refuse to see: you must 
close the eyes and call instead upon another vision which is to be waked within you, a 
vision, the birthright of all, which few turn to use. 
 
[p.42-43] I.6.9 And this inner vision, what is its operation? Newly awakened it is all too 
feeble to bear the ultimate splendour. Therefore the Soul must be trained to the habit 
of remarking, first, all noble pursuits, then the works of beauty produced not by the 
labour of the arts but by the virtue of men known for their goodness: lastly, you must 
search the souls of those that have shaped these beautiful forms.  
 
But how are you to see into a virtuous soul and know its loveliness? Withdraw into 
yourself and look. And if you do not find yourself beautiful yet, act as does the creator of 
a statue that is to be made beautiful: he cuts away here, he smoothes there, he makes 
this line lighter, this other purer, until a lovely face has grown upon his work. So do you 
also: cut away all that is excessive, straighten all that is crooked, bring light to all that is 
overcast, labour to make all one glow of beauty and never cease chiselling your statue, 
until there shall shine out on you from it the godlike splendour of virtue, until you shall 
see the perfect goodness surely established in the stainless shrine. When you know that 
you have become this perfect work, when you are self gathered in the purity of your 
being, nothing now remaining that can shatter that inner unity, nothing from without 
clinging to the authentic man, when you find yourself wholly true to your essential 
nature, wholly that only veritable Light which is not measured by space, not narrowed 
to any circumscribed form nor again diffused as a thing void of term, but ever 
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unmeasurable as something greater than all measure and more than all quantity when 
you perceive that you have grown to this, you are now become very vision: now call up 
all your confidence, strike forward yet a step you need a guide no longer strain, and see. 
 
This is the only eye that sees the mighty Beauty. If the eye that adventures the vision be 
dimmed by vice, impure, or weak, and unable in its cowardly blenching to see the 
uttermost brightness, then it sees nothing even though another point to what lies plain 
to sight before it. To any vision must be brought an eye adapted to what is to be seen, 
and having some likeness to it. Never did eye see the sun unless it had first become 
sunlike, and never can the soul have vision of the First Beauty unless itself be beautiful. 
 
Therefore, first let each become godlike and each beautiful who cares to see God and 
Beauty. So, mounting, the Soul will come first to the Intellectual Principle and survey all 
the beautiful Ideas in the Supreme and will avow that this is Beauty, that the Ideas are 
Beauty. For by their efficacy comes all Beauty else, but the offspring and essence of the 
Intellectual Being. 
 
What is beyond the Intellectual Principle we affirm to be the nature of Good radiating 
Beauty before it. So that, treating the Intellectual Kosmos as one, the first is the 
Beautiful: if we make distinction there, the Realm of Ideas constitutes the Beauty of the 
Intellectual Sphere; and The Good, which lies beyond, is the Fountain at once and 
Principle of Beauty: the Primal Good and the Primal Beauty have the one dwelling place 
and, thus, always, Beauty's seat is There. 
 
[p.47-48] V.9.2  What is this other place and how it is accessible? It is to be reached by 
those who, born with the nature of the lover, are also authentically philosophic by 
inherent temper; in pain of love towards beauty but not held by material loveliness, 
taking refuge from that in things whose beauty is of the soul such things as virtue, 
knowledge, institutions, law and custom and thence, rising still a step, reach to the 
source of this loveliness of the Soul, thence to whatever be above that again, until the 
uttermost is reached. The First, the Principle whose beauty is self springing: this 
attained, there is an end to the pain inassuageable before. But how is the ascent to be 
begun? Whence comes the power? In what thought is this love to find its guide? 
 
The guiding thought is this: that the beauty perceived on material things is borrowed. 
The pattern giving beauty to the corporeal rests upon it as Idea to its Matter and the 
substrate may change and from being pleasant become distasteful, a sign, in all reason, 
that the beauty comes by participation. Now, what is this that gives grace to the 
corporeal? 
 
Two causes in their degree; the participation in beauty and the power of Soul, the 
maker, which has imprinted that form. We ask then is soul, of itself, a thing of beauty: 
we find it is not since differences are manifest, one Soul wise and lovely, another foolish 
and ugly: soul beauty is constituted by wisdom. 
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The question thus becomes, "What principle is the giver of wisdom to the soul? and the 
only answer is "The Intellectual Principle," the veritably intellectual, wise without 
intermission and therefore beautiful of itself.  But does even this suffice for our First?  
 
No; we must look still inward beyond the Intellectual, which, from our point of 
approach, stands before the Supreme Beginning, in whose forecourt, as it were, it 
announces in its own being the entire content of the Good, that prior of all, locked in 

unity, of which this is the expression already touched by multiplicity. 

 

[p.49] V.9.4. But . . . why need we look higher [than Soul]; why not make this The First 
[as the Stoics did (according to O’Brien)]? A main reason is that the Intellectual-
Principle is at once something other and something more powerful than Soul and that 
the more powerful is in the nature of things the prior. For it is certainly not true, as 
people imagine, that the soul, brought to perfection, produces Intellect. How could that 
potentiality come to actuality unless there be, first, an effective principle to induce the 
actualization which, left to chance, might never occur?  
 
The Firsts [or “primal beings” (according to O’Brien)] must be supposed to exist in 
actuality, looking to nothing else, self-complete. Anything incomplete must be sequent 
upon these, and take its completion from the principles engendering it which, like 
fathers, labour in the improvement of an offspring born imperfect: the produced is a 
Matter to the producing principle and is worked over by it into a shapely perfection.  
 
And if, further, soul is passible while something impassible there must be or by the mere 
passage of time all wears away, here too we are led to something above soul.  
 
Again there must be something prior to Soul because Soul is in the world and there 
must be something outside a world in which, all being corporeal and material, nothing 
has enduring reality: failing such a prior, neither man nor the Ideas would be eternal or 
have true identity.  
 
[p.50-51] V.9.5. This Intellectual Principle, if the term is to convey the truth, must be 
understood to be not a principle merely potential and not one maturing from 
unintelligence to intelligence that would simply send us seeking, once more, a necessary 
prior but a principle which is intelligence in actuality and in eternity. 
 
Now a principle whose wisdom is not borrowed must derive from itself any intellection 
it may make; and anything it may possess within itself it can hold only from itself: it 
follows that, intellective by its own resource and upon its own content, it is itself the 
very things on which its intellection acts. 
 
For supposing its essence to be separable from its intellection and the objects of its 
intellection to be not itself, then its essence would be unintellectual; and it would be 
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intellectual not actually but potentially. The intellection and its object must then be 
inseparable however the habit induced by our conditions may tempt us to distinguish, 
There too, the thinker from the thought. What then is its characteristic Act and what the 
intellection which makes knower and known here identical? 
 
Clearly, as authentic Intellection, it has authentic intellection of the authentically 
existent, and establishes their existence. Therefore it is the Authentic Beings. 
Consider: It must perceive them either somewhere else or within itself as its very self: 
the somewhere else is impossible where could that be? they are therefore itself and the 
content of itself. 
 
Its objects certainly cannot be the things of sense, as people think; no First could be of 
the sense known order; for in things of sense the Idea is but an image of the authentic, 
and every Idea thus derivative and exiled traces back to that original and is no more 
than an image of it. 
 
Further, if the Intellectual Principle is to be the maker of this All, it cannot make by 
looking outside itself to what does not yet exist. The Authentic Beings must, then, exist 
before this All, no copies made on a model but themselves archetypes, primals, and the 
essence of the IntellectualPrinciple. 
 
We may be told that Reason Principles suffice [to the subsistence of the All]: but then 
these, clearly, must be eternal; and if eternal, if immune, then they must exist in an 
Intellectual Principle such as we have indicated, a principle earlier than condition, than 
nature, than soul, than anything whose existence is potential for contingent]. 
 
The Intellectual Principle, therefore, is itself the authentic existences, not a knower 
knowing them in some sphere foreign to it. The Authentic Beings, thus, exist neither 
before nor after it: it is the primal legislator to Being or, rather, is itself the law of Being. 
Thus it is true that "Intellectual and Being are identical"; in the immaterial the 
knowledge of the thing is the thing. And this is the meaning of the dictum "I sought 
myself," namely as one of the Beings: it also bears on reminiscence.  
 
For none of the Beings is outside the Intellectual Principle or in space; they remain for 
ever in themselves, accepting no change, no decay, and by that are the authentically 
existent. Things that arise and fall away draw on real being as 
something to borrow from; they are not of the real; the true being is that on which they 
draw. 
 
It is by participation that the sense known has the being we ascribe to it; the underlying 
nature has taken its shape from elsewhere; thus bronze and wood are shaped into what 
we see by means of an image introduced by sculpture or carpentry; the craft permeates 
the materials while remaining integrally apart from the material and containing in itself 
the reality of statue or couch. And it is so, of course, with all corporeal things. This 
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universe, characteristically participant in images, shows how the image differs from the 
authentic beings: against the variability of the one order, there stands the unchanging 
quality of the other, self situate, not needing space because having no magnitude, 
holding an existent intellective and self sufficing. 
 
The body kind seeks its endurance in another kind; the Intellectual Principle, 
sustaining by its marvellous Being, the things which of themselves must fall, does not 
itself need to look for a staying ground. 
 
[p.51] V.9.6 We take it, then, that the Intellectual Principle is the authentic existences 
and contains them all not as in a place but as possessing itself and being one thing with 
this its content.  All are one there and yet are distinct: similarly the mind holds many 
branches and items of knowledge simultaneously, yet none of them merged into any 
other, each acting its own part at call quite independently, every conception coming out 
from the inner total and working singly. It is after this way, though in a closer unity, that 
the Intellectual Principle is all Being in one total and yet not in one, since each of these 
beings is a distinct power which, however, the total Intellectual Principle includes as the 
species in a genus, as the parts in a whole. […] 
 
[p.54] V.9.10 All, then, that is present in the sense realm as Idea comes from the 
Supreme. But what is not present as Idea, does not. Thus of things conflicting with 
nature, none is There: the inartistic is not contained in the arts; lameness is not in the 
seed; for a lame leg is either inborn through some thwarting of the Reason principle or 
is a marring of the achieved form by accident. To that Intellectual Kosmos belong 
qualities, accordant with Nature, and quantities; number and mass; origins and 
conditions; all actions and experiences not against nature; movement and repose, both 
the universals and the particulars: but There time is replaced by eternity and space by 
its intellectual equivalent, mutual inclusiveness. 
 
In that Intellectual Kosmos, where all is one total, every entity that can be singled out is 
an intellective essence and a participant in life: thus, identity and difference, movement 
and rest with the object resting or moving, essence and quality, all have essential 
existence. For every real being must be in actuality not merely in potentiality and 
therefore the nature of each essence is inherent in it. 
 
This suggests the question whether the Intellectual Kosmos contains the forms only of 
the things of sense or of other existents as well. But first we will consider how it stands 
with artistic creations: there is no question of an ideal archetype of evil: the evil of this 
world is begotten of need, privation, deficiency, and is a condition peculiar to Matter 
distressed and to what has come into likeness with Matter. 
 
[p.64-65] IV.8.3 The Human Soul, next; Everywhere we hear of it as in bitter and 
miserable durance in body, a victim to troubles and desires and fears and all forms of 
evil, the body its prison or its tomb, the kosmos its cave or 
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cavern. 
 
Now this does not clash with the first theory [that of the impassivity of soul as in the 
All]; for the descent of the human Soul has not been due to the same causes [as that of 
the All Soul.]  
 
All that is Intellectual Principle has its being whole and all in the place of Intellection, 
what we call the Intellectual Kosmos: but there exist, too, the intellective powers 
included in its being, and the separate intelligences for the Intellectual Principle is not 
merely one; it is one and many. In the same way there must be both many souls and 
one, the one being the source of the differing many just as from one genus there rise 
various species, better and worse, some of the more intellectual order, others less 
effectively so. 
 
In the Intellectual Principle a distinction is to be made: there is the Intellectual Principle 
itself, which like some huge living organism contains potentially all the other forms; and 
there are the forms thus potentially included now realized as individuals.  
 
We may think of it as a city which itself has soul and life, and includes, also, other forms 
of life; the living city is the more perfect and powerful, but those lesser forms, in spite of 
all, share in the one same living quality: or, another illustration, from fire, the universal, 
proceed both the great fire and the minor fires; yet all have the one common essence, 
that of fire the universal, or, more exactly, participate in that from which the essence of 
the universal fire proceeds. 
 
No doubt the task of the soul, in its more emphatically reasoning phase, is intellection: 
but it must have another as well, or it would be undistinguishable from the Intellectual 
Principle. 
  
To its quality of being intellective it adds the quality by which it attains its particular 
manner of being: remaining, therefore, an Intellectual Principle, it has thenceforth its 
own task too, as everything must that exists among real beings. 
 
It looks towards its higher and has intellection; towards itself and conserves its peculiar 
being; towards its lower and orders, administers, governs. The total of things could not 
have remained stationary in the Intellectual Kosmos, once there was the possibility of 
continuous variety, of beings inferior but as necessarily existent as their superiors. 
 
[p.65-66] IV.8.4 So it is with the individual souls; the appetite for the divine Intellect 
urges them to return to their source, but they have, too, a power apt to administration 
in this lower sphere; they may be compared to the light attached upwards to the sun, 
but not grudging its presidency to what lies beneath it. In the Intellectual, then, they 
remain with soul entire, and are immune from care and trouble; in the heavenly sphere, 
absorbed in the soul entire, they are administrators with it just as kings, associated with 
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the supreme ruler and governing with him, do not descend from their kingly stations: 
the souls indeed [as distinguished from the kosmos] are thus far in the one place with 
their overlord; but there comes a stage at which they descend from the universal to 
become partial and self centred; in a weary desire of standing apart they find their way, 
each to a place of its very own. This state long maintained, the soul is a deserter from 
the All; its differentiation has severed it; its vision is no longer set in the Intellectual; it is 
a partial thing, isolated, weakened, full of care, intent upon the fragment; severed from 
the whole, it nestles in one form of being; for this, it abandons all else, entering into and 
caring for only the one, for a thing buffeted about by a world full of things: thus it has 
drifted away from the universal and, by an actual presence, it administers the particular; 
it is caught into contact now, and tends to the outer to which it has become present and 
into whose inner depths it henceforth sinks far. 
 
With this comes what is known as the casting of the wings, the enchaining in body: the 
soul has lost that innocency of conducting the higher which it knew when it stood with 
the All Soul, that earlier state to which all its interest would bid it hasten back. 
 
It has fallen: it is at the chain: debarred from expressing itself now through its 
intellectual phase, it operates through sense, it is a captive; this is the burial, the 
encavernment, of the Soul.  
 
But in spite of all it has, for ever, something transcendent: by a conversion towards the 
intellective act, it is loosed from the shackles and soarswhen 
only it makes its memories the starting point of a new vision of essential being. Souls 
that take this way have place in both spheres, living of necessity the life 
there and the life here by turns, the upper life reigning in those able to consort more 
continuously with the divine Intellect, the lower dominant where character or 
circumstances are less favourable. 
 
[p.67-68] IV.8.5 […] there is a twofold flaw: the first lies in the motive of the Soul's 
descent [its audacity, its Tolma], and the second in the evil it does when actually here: 
the first is punished by what the soul has suffered by its descent: for the faults 
committed here, the lesser penalty is to enter into body after body and soon to return 
by judgement according to desert, the word judgement indicating a divine ordinance; 
but any outrageous form of ill doing incurs a proportionately greater punishment 
administered under the surveillance of chastising daimons. 
 
Thus, in sum, the soul, a divine being and a dweller in the loftier realms, has entered 
body; it is a god, a later phase of the divine: but, under stress of its powers and of its 
tendency to bring order to its next lower, it penetrates to this sphere in a voluntary 
plunge: if it turns back quickly, all is well; it will have taken no hurt by acquiring the 
knowledge of evil and coming to understand what sin is, by bringing its forces into 
manifest play, by exhibiting those activities and productions which, remaining merely 
potential in the unembodied, might as well never have been even there, if destined 
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never to come into actuality, so that the soul itself would never have known that 
suppressed and inhibited total. 
 
The act reveals the power, a power hidden, and we might almost say obliterated or 
nonexistent, unless at some moment it became effective: in the world as it is, the 
richness of the outer stirs us all to the wonder of the inner whose greatness is 
displayed in acts so splendid. 
 
[p.68] IV.8.6 The loveliness that is in the sense-realm is an index of the nobleness of the 
Intellectual sphere, displaying its power and its goodness alike: and all things are for 
ever linked; the one order Intellectual in its being, the other of sense; one self-existent, 
the other eternally taking its being by participation in that first, and to the full of its 
power reproducing the Intellectual nature. 
 
[p.69] IV.8.7 The Kind, then, with which we are dealing is twofold, the Intellectual 
against the sensible: better for the soul to dwell in the Intellectual, but, given its proper 
nature, it is under compulsion to participate in the sense-realm also. There is no 
grievance in its not being, through and through, the highest; it holds mid-rank among 
the authentic existences, being of divine station but at the lowest extreme of the 
Intellectual and skirting the sense-known nature; thus, while it communicates to this 
realm something of its own store, it absorbs in turn whenever- instead of employing in 
its government only its safeguarded phase- it plunges in an excessive zeal to the very 
midst of its chosen sphere; then it abandons its status as whole soul with whole soul, 
though even thus it is always able to recover itself by turning to account the experience 
of what it has seen and suffered here, learning, so, the greatness of rest in the Supreme, 
and more clearly discerning the finer things by comparison with what is almost their 
direct antithesis. Where the faculty is incapable of knowing without contact, the 
experience of evil brings the dearer perception of Good. […] 
 
[p.70] IV.8.8  And . . . even our human soul has not sunk entire; something of it is 
continuously in the Intellectual Realm, though if that part, which is in this sphere of 
sense, hold the mastery, or rather be mastered here and troubled, it keeps us blind to 
what the upper phase holds in contemplation. 
 
The object of the Intellectual Act comes within our ken only when it reaches downward 
to the level of sensation: for not all that occurs at any part of the soul is immediately 
known to us; a thing must, for that knowledge, be present to the total soul; thus desire 
locked up within the desiring faculty remains unknown except when we make it fully 
ours by the central faculty of perception, or by the individual choice or by both at once. 
Once more, every soul has something of the lower on the body side and something of 
the higher on the side of the Intellectual Principle. 
 
The Soul of the All, as an entirety, governs the universe through that part of it which 
leans to the body side, but since it does not exercise a will based on calculation as we do 
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but proceeds by purely intellectual act as in the execution of an artistic conception its 
ministrance is that of a labourless overpoising, only its lowest phase being active upon 
the universe it embellishes. 
 
The souls that have gone into division and become appropriated to some thing partial 
have also their transcendent phase, but are preoccupied by sensation, and in the mere 
fact of exercising perception they take in much that clashes with their nature and brings 
distress and trouble since the object of their concern is partial, deficient, exposed to 
many alien influences, filled with desires of its own and taking its pleasure, that pleasure 
which is its lure. 
 
But there is always the other, that which finds no savour in passing pleasure, but holds 
its own even way.  
 
[the discussion now turns toward “the One” or “Unity”] 
 
[p. 75-76]  VI.9.2  […] Above all, unity is The First: but Intellectual Principle, Ideas and 
Being, cannot be so; for any member of the realm of Forms is an aggregation, a 
compound, and therefore since components must precede their compound is a later.  
 
Other considerations also go to show that the Intellectual Principle cannot be the First. 
Intellect must be above the Intellectual Act: at least in its higher phase, that not 
concerned with the outer universe, it must be intent upon its Prior; its introversion is a 
conversion upon the Principle. 
 
Considered as at once Thinker and Object of its Thought, it is dual, not simplex, not The 
Unity: considered as looking beyond itself, it must look to a better, to a prior: looking 
simultaneously upon itself and upon its Transcendent, it is, 
once more, not a First.  
 
There is no other way of stating Intellectual Principle than as that which, holding itself in 
the presence of The Good and First and looking towards That, is self present also, self 
knowing and Knowing itself as All Being: thus manifold, it is far from being The Unity. In 
sum: The Unity cannot be the total of beings, for so its oneness is annulled; it cannot be 
the Intellectual Principle, for so it would be that total which the Intellectual Principle is; 
nor is it Being, for Being is the manifold of things. 
 
[p.77] VI.9.3 […] The Unity, then, is not Intellectual Principle but something higher still: 
Intellectual Principle is still a being but that First is no being but precedent to all Being; it 
cannot be a being, for a being has what we may call the shape of its reality but The Unity 
is without shape, even shape Intellectual. […] 
 
[p.78-79] VI.9.4 The main part of the difficulty is that awareness of this Principle comes 
neither by knowing nor by the Intellection that discovers the Intellectual Beings but by a 
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presence over passing all knowledge. In knowing, soul or mind abandons its unity; it 
cannot remain a simplex: knowing is taking account of things; that accounting is 
multiple; the mind, thus plunging into number and multiplicity, departs from unity. 
 
Our way then takes us beyond knowing; there may be no wandering from unity; 
knowing and knowable must all be left aside; every object of thought, even the highest, 
we must pass by, for all that is good is later than This and derives from This as from the 
sun all the light of the day. 
 
"Not to be told; not to be written": in our writing and telling we are but urging towards 
it: out of discussion we call to vision: to those desiring to see, we point the path; our 
teaching is of the road and the travelling; the seeing must be the very act of one that 
has made this choice. 
 
There are those that have not attained to see. The soul has not come to know the 
splendour There; it has not felt and clutched to itself that love passion of vision known 
to lover come to rest where he loves. Or struck perhaps by that authentic light, all the 
soul lit by the nearness gained, we have gone weighted from beneath; the vision is 
frustrate; we should go without burden and we go carrying that which can but keep us 
back; we are not yet made over into unity. 
 
From none is that Principle absent and yet from all: present, it remains absent save to 
those fit to receive, disciplined into some accordance, able to touch it closely by their 
likeness and by that kindred power within themselves through which, remaining as it 
was when it came to them from the Supreme, they are enabled to see in so far as God 
may at all be seen. […] 
 
[p. 84] VI.9.8 […] Thus the Supreme as containing no otherness is ever present with us; 
we with it when we put otherness away. It is not that the Supreme reaches out to us 
seeking our communion: we reach towards the Supreme; it is we that become present. 
We are always before it: but we do not always look: thus a choir, singing set in due 
order about the conductor, may turn away from that centre to which all should attend: 
let it but face aright and it sings with beauty, present effectively. We are ever before the 
Supreme-- cut off is utter dissolution; we can no longer be --but we do not always 
attend: when we look, our Term is attained; this is rest; this is the end of singing ill; 
effectively before Him, we lift a choral song full of God.  
 
[p. 84-85] VI.9.9 In this choiring, the soul looks upon the wellspring of Life, wellspring 
also of Intellect, beginning of Being, fount of Good, root of Soul. It is not that these are 
poured out from the Supreme lessening it as if it were a thing of mass. At that the 
emanants would be perishable; but they are eternal; they spring from an eternal 
principle, which produces them not by its fragmentation but in virtue of its intact 
identity: therefore they too hold firm; so long as the sun shines, so long there will be 
light. 
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We have not been cut away; we are not separate, what though the body nature has 
closed about us to press us to itself; we breathe and hold our ground because the 
Supreme does not give and pass but gives on for ever, so long as it remains what it is. 
 
Our being is the fuller for our turning Thither; this is our prosperity; to hold aloof is 
loneliness and lessening. Here is the soul's peace, outside of evil, refuge taken in the 
place clean of wrong; here it has its Act, its true knowing; here it is immune. 
 
Here is living, the true; that of today, all living apart from Him, is but a shadow, a 
mimicry. Life in the Supreme is the native activity of Intellect; in virtue of that converse 
it brings forth gods, brings forth beauty, brings forth righteousness, brings forth all 
moral good; for of all these the soul is pregnant when it has been filled with God. This 
state is its first and its final, because from God it comes, its good lies There, and, once 
turned to God again, it is what it was. […] 
 
[p.91] V.1.1 What can it be that has brought the souls to forget the father, God, and, 
though members of the Divine and entirely of that world, to ignore at once themselves 
and It?  
 
The evil that has overtaken them has its source in self will, in the entry into the sphere 
of process, and in the primal differentiation with the desire for self ownership. They 
conceived a pleasure in this freedom and largely indulged their 
own motion; thus they were hurried down the wrong path, and in the end, drifting 
further and further, they came to lose even the thought of their origin in the Divine. A 
child wrenched young from home and brought up during many years at a distance will 
fail in knowledge of its father and of itself: the souls, in the same way, no longer discern 
either the divinity or their own nature; ignorance of their rank brings self depreciation; 
they misplace their respect, honouring everything more than themselves; all their awe 
and admiration is for the alien, and, clinging to this, they have broken apart, as far as a 
soul may, and they make light of what they have deserted; their regard for the mundane 
and their disregard of themselves bring about their utter ignoring of the divine. […] 
 
[p.92-93] V.1.2 Let every soul recall, then, at the outset the truth that soul is the author 
of all living things, that it has breathed the life into them all, whatever is nourished by 
earth and sea, all the creatures of the air, the divine stars in the sky; it is the maker of 
the sun; itself formed and ordered this vast heaven and conducts all that rhythmic 
motion; and it is a principle distinct from all these to which it gives law and movement 
and life, and it must of necessity be more honourable than they, for they gather or 
dissolve as soul brings them life or abandons them, but soul, since it never can abandon 
itself, is of eternal being. 
 
How life was purveyed to the universe of things and to the separate beings in it may be 
thus conceived: That great soul must stand pictured before another soul, one not mean, 
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a soul that has become worthy to look, emancipate from the lure, from all that binds its 
fellows in bewitchment, holding itself in quietude. Let not merely the enveloping body 
be at peace, body's turmoil stilled, but all that lies around, earth at peace, and sea at 
peace, and air and the very heavens. Into that heaven, all at rest, let the great soul be 
conceived to roll inward at every point, penetrating, permeating, from all sides pouring 
in its light. As the rays of the sun throwing their brilliance upon a lowering cloud make it 
gleam all gold, so the soul entering the material expanse of the heavens has given life, 
has given immortality: what was abject it has lifted up; and the heavenly system, moved 
now in endless motion by the soul that leads it in wisdom, has become a living and a 
blessed thing; the soul domiciled within, it takes worth where, before the soul, it was 
stark body clay and water or, rather, the blankness of Matter, the absence of Being, and, 
as an author says, "the execration of the Gods." 
 
The Soul's nature and power will be brought out more clearly, more brilliantly, if we 
consider next how it envelops the heavenly system and guides all to its purposes: for it 
has bestowed itself upon all that huge expanse so that every interval, small and great 
alike, all has been ensouled. 
 
The material body is made up of parts, each holding its own place, some in mutual 
opposition and others variously interdependent; the soul is in no such condition; it is not 
whittled down so that life tells of a part of the soul and springs where some such 
separate portion impinges; each separate life lives by the soul entire, omnipresent in the 
likeness of the engendering father, entire in unity and entire in diffused variety. By the 
power of the soul the manifold and diverse 
heavenly system is a unit: through soul this universe is a God: and the sun is a God 
because it is ensouled; so too the stars: and whatsoever we ourselves may be, it is all in 
virtue of soul; for "dead is viler than dung." […] 
 
[p.94] V.1.3  Soul, for all the worth we have shown to belong to it, is yet a secondary, an 
image of the Intellectual-Principle: reason uttered is an image of the reason stored 
within the soul, and in the same way soul is an utterance of the Intellectual-Principle: it 
is even the total of its activity, the entire stream of life sent forth by that Principle to the 
production of further being; it is the forthgoing heat of a fire which has also heat 
essentially inherent. But within the Supreme we must see energy not as an overflow but 
in the double aspect of integral inherence with the establishment of a new being. 
Sprung, in other words, from the Intellectual-Principle, Soul is intellective, but with an 
intellection operation by the method of reasonings: for its perfecting it must look to that 
Divine Mind, which may be thought of as a father watching over the development of his 
child born imperfect in comparison with himself. 
 
[p.96] V.1.5 As a manifold, then, this God, the Intellectual Principle, exists within the 
Soul here, the Soul which once for all stands linked a member of the divine, unless by a 
deliberate apostasy. Bringing itself close to the divine Intellect, becoming, as it were, 
one with this, it seeks still further: What Being, now, has engendered this God, what is 
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the Simplex preceding this multiple; what the cause at once of its existence and of its 
existing as a manifold; what the source of this Number, this Quantity? 
 
Number, Quantity, is not primal: obviously before even duality, there must stand the 
unity. […] 
 
[p.97-98] V.1.6 […] The mind demands the existence of these Beings, but it is still in 
trouble over the problem endlessly debated by the most ancient philosophers: from 
such a unity as we have declared The One to be, how does anything at all come into 
substantial existence, any multiplicity, dyad, or number? Why has the Primal not 
remained self gathered so that there be none of this profusion of the manifold which we 
observe in existence and yet are compelled to trace to that absolute unity? In venturing 
an answer, we first invoke God Himself, not in loud word but in that way of prayer which 
is always within our power, leaning in soul towards Him by aspiration, alone towards the 
alone. But if we seek the vision of that great Being within the Inner Sanctuary self 
gathered, tranquilly remote above all else we begin by considering the images stationed 
at the outer precincts, or, more exactly to the moment, the first image that appears. 
How the Divine Mind comes into being must be explained:  Everything moving has 
necessarily an object towards which it advances; but since the Supreme can have no 
such object, we may not ascribe motion to it: anything that comes into being after it can 
be produced only as a consequence of its unfailing self intention; and, of course, we 
dare not talk of generation in time, dealing as we are with eternal Beings: where we 
speak of origin in such reference, it is in the sense, merely, of cause and subordination: 
origin from the Supreme must not be taken to imply any movement in it: that would 
make the Being resulting from the movement not a second principle but a third: the 
Movement would be the second hypostasis. Given this immobility in the Supreme, it can 
neither have yielded assent nor uttered decree nor stirred in any way towards the 
existence of a secondary.  
 
What happened then? What are we to conceive as rising in the neighbourhood of that 
immobility? It must be a circumradiation produced from the Supreme but from the 
Supreme unfaltering and may be compared to the brilliant light encircling the sun and 
ceaselessly generated from that unchanging substance. 
 
All existences, as long as they retain their character, produce about themselves, from 
their essence, in virtue of the power which must be in them some necessary, outward 
facing hypostasis continuously attached to them and representing in image the 
engendering archetypes: thus fire gives out its heat; 
snow is cold not merely to itself; fragrant substances are a notable instance; for, as long 
as they last, something is diffused from them and perceived wherever they are present.  
 
Again, all that is fully achieved engenders: therefore the eternally achieved engenders 
eternally an eternal being. At the same time, the offspring is always minor: what then 
are we to think of the All Perfect but that it can produce nothing less than the very 
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greatest that is later than itself. The greatest, later than the divine unity, must be the 
Divine Mind, and it must be the second of all existence, for it is that which sees The One 
on which alone it leans while the First has no need whatever of it. The offspring of the 
prior to Divine Mind can be no other than that Mind itself and thus is the loftiest being 
in the universe, all else following upon it the soul, for example, being an utterance and 
act of the Intellectual Principle as that is an utterance and act of The One. But in soul the 
utterance is obscured, for soul is an image and must look to its own original: that 
Principle, on the contrary, looks to the First without mediation thus becoming what it is 
and has that vision not as from a distance but as the immediate next with nothing 
intervening, close to the One as Soul to it. 
 
The offspring must seek and love the begetter; and especially so when begetter and 
begotten are alone in their sphere; when, in addition, the begetter is the highest good, 
the offspring [inevitably seeking its Good] is attached by a bond of sheer necessity, 
separated only in being distinct. 
 
[p.98-100] V.1.7  We must be more explicit: The Intellectual Principle stands as the 
image of The One, firstly because there is a certain necessity that the first should have 
its offspring, carrying onward much of its quality, in other words that there be 
something in its likeness as the sun's rays tell of the sun. Yet The One is not an 
Intellectual Principle; how then does it engender an Intellectual Principle? Simply by the 
fact that in its self quest it has vision: this very seeing is the Intellectual Principle. Any 
perception of the external indicates either sensation or intellection, sensation 
symbolized by a line, intellection by a circle... [corrupt passage]. 
 
Of course the divisibility belonging to the circle does not apply to the Intellectual 
Principle; all, there too, is a unity, though a unity which is the potentiality of all 
existence. The items of this potentiality the divine intellection brings out, so to speak, 
from the unity and knows them in detail, as it must if it is to be an intellectual principle. 
It has besides a consciousness, as it were, within itself of this same potentiality; it knows 
that it can of itself beget an hypostasis and can determine its own Being by the virtue 
emanating from its prior; it knows that its nature is in some sense a definite part of the 
content of that First; that it thence derives its essence, that its strength lies there and 
that its Being takes perfection as a derivative and a recipient from the First. It sees that, 
as a member of the realm of division and part, it receives life and intellection and all else 
it has and is, from the undivided and partless, since that First is no member of existence, 
but can be the source of all on condition only of being held down by no one distinctive 
shape but remaining the undeflected unity. [(CORRUPT)Thus it would be the entire 
universe but that...] 
 
And so the First is not a thing among the things contained by the Intellectual Principle 
though the source of all. In virtue of this source, things of the later order are essential 
beings; for from that fact there is determination; each has its form: what has being 
cannot be envisaged as outside of limit; the nature must be held fast by boundary and 
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fixity; though to the Intellectual Beings this fixity is no more than determination and 
form, the foundations of their substantial existence. 
 
A being of this quality, like the Intellectual Principle, must be felt to be worthy of the all 
pure: it could not derive from any other than from the first principle of all; as it comes 
into existence, all other beings must be simultaneously engendered all the beauty of the 
Ideas, all the Gods of the Intellectual realm. And it still remains pregnant with this 
offspring; for it has, so to speak, drawn all within itself again, holding them lest they fall 
away towards Matter to be "brought up in the House of Rhea" [in the realm of flux]. This 
is the meaning hidden in the Mysteries, and in the Myths of the gods: Kronos, as the 
wisest, exists before Zeus; he must absorb his offspring that, full within himself, he may 
be also an Intellectual Principle manifest in some product of his plenty; afterwards, the 
myth proceeds, Kronos engenders Zeus, who already exists as the [necessary and 
eternal] outcome of the plenty there; in other words the offspring of the Divine 
Intellect, perfect within itself, is Soul [the life principle carrying forward the Ideas in the 
Divine Mind]. 
 
Now, even in the Divine the engendered could not be the very highest; it must be a 
lesser, an image; it will be undetermined, as the Divine is, but will receive 
determination, and, so to speak, its shaping idea, from the progenitor. 
 
Yet any offspring of the Intellectual Principle must be a Reason Principle; the thought of 
the Divine Mind must be a substantial existence: such then is that [Soul] which circles 
about the Divine Mind, its light, its image inseparably attached to it: on the upper level 
united with it, filled from it, enjoying it, participant in its nature, intellective with it, but 
on the lower level in contact with the realm beneath itself, or, rather, generating in turn 
an offspring which must lie beneath; of this lower we will treat later; so far we deal still 
with the Divine. 
 
[p.100] V.1.8 This is the explanation of Plato's Triplicity, in the passage where he names 
as the Primals the Beings gathered about the King of All, and establishes a Secondary 
containing the Secondaries, and a Third containing the Tertiaries. 
 
He teaches, also, that there is an author of the Cause, that is of the Intellectual Principle, 
which to him is the Creator who made the Soul, as he tells us, in the famous mixing 
bowl. This author of the causing principle, of the divine mind, is to him the Good, that 
which transcends the Intellectual Principle and transcends Being: often too he uses the 
term "The Idea" to indicate Being and the Divine Mind. Thus Plato knows the order of 
generation from the Good, the Intellectual Principle; from the Intellectual Principle, the 
Soul. These teachings are, therefore, no novelties, no inventions of today, but long since 
stated, if not stressed; our doctrine here is the explanation of an earlier and can show 
the antiquity of these opinions on the testimony of Plato himself. […] 
 



Compendium of Texts from Plotinus’ Enneads                              P a g e  | 18 
 

TeenyTinyTarot.Com 

[p.106 - 107] V.2.1 The One is all things and no one of them; the source of all things is 
not all things; all things are its possession running back, so to speak, to it or, more 
correctly, not yet so, they will be. 
 
But a universe from an unbroken unity, in which there appears no diversity, not even 
duality? 
 
It is precisely because that is nothing within the One that all things are from it: in order 
that Being may be brought about, the source must be no Being but Being's generator, in 
what is to be thought of as the primal act of generation. Seeking nothing, possessing 
nothing, lacking nothing, the One is perfect and, in our metaphor, has overflowed, and 
its exuberance has produced the new: this product has turned again to its begetter and 
been filled and has become its contemplator and so an Intellectual Principle. 
 
That station towards the one [the fact that something exists in presence of the One] 
establishes Being; that vision directed upon the One establishes the Intellectual 
Principle; standing towards the One to the end of vision, it is simultaneously Intellectual 
Principle and Being; and, attaining resemblance in virtue of this vision, it repeats the act 
of the One in pouring forth a vast power. 
 
This second outflow is a Form or Idea representing the Divine Intellect as the Divine 
Intellect represented its own prior, The One. 
 
This active power sprung from essence [from the Intellectual Principle considered as 
Being] is Soul. Soul arises as the idea and act of the motionless Intellectual Principle 
which itself sprang from its own motionless prior but the soul's operation is not similarly 
motionless; its image is generated from its movement. It takes fulness by looking to its 
source; but it generates its image by adopting another, a downward, movement. 
 
This image of Soul is Sense and Nature, the vegetal principle. Nothing, however, is 
completely severed from its prior. Thus the human Soul appears to reach away as far 
down as to the vegetal order: in some sense it does, since the life of growing things is 
within its province; but it is not present entire; when it has reached the vegetal order it 
is there in the sense that having moved thus far downwards it produces by its outgoing 
and its tendency towards the less good another hypostasis or form of being just as its 
prior (the loftier phase of the Soul) is produced from the Intellectual Principle which yet 
remains in untroubled self possession. 
 
[p.102] V.1.10  We have shown the inevitability of certain convictions as to the scheme 
of things: There exists a Principle which transcends Being; this is The One, whose nature 
we have sought to establish in so far as such matters lend themselves to proof. Upon 
The One follows immediately the Principle which is at once Being and the Intellectual-
Principle. Third comes the Principle, Soul.  
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Now just as these three exist for the system of Nature, so, we must hold, they exist for 
ourselves. I am not speaking of the material order- all that is separable- but of what lies 
beyond the sense realm in the same way as the Primals are beyond all the heavens; I 
mean the corresponding aspect of man, what Plato calls the Interior Man.  
 
Thus our soul, too, is a divine thing, belonging to another order than sense; such is all 
that holds the rank of soul, but there is the soul perfected as containing Intellectual-
Principle with its double phase, reasoning and giving the power to reason. […] 
 
[p.103] V.1.11    Since there is a Soul which reasons upon the right and good- for 
reasoning is an enquiry into the rightness and goodness of this rather than that- there 
must exist some permanent Right, the source and foundation of this reasoning in our 
soul; how, else, could any such discussion be held? Further, since the soul's attention to 
these matters is intermittent, there must be within us an Intellectual-Principle 
acquainted with that Right not by momentary act but in permanent possession. Similarly 
there must be also the principle of this principle, its cause, God. This Highest cannot be 
divided and allotted, must remain intangible but not bound to space, it may be present 
at many points, wheresoever there is anything capable of accepting one of its 
manifestations; thus a centre is an independent unity; everything within the circle has 
its term at the centre; and to the centre the radii bring each their own. Within our 
nature is such a centre by which we grasp and are linked and held; and those of us are 
firmly in the Supreme whose collective tendency is There.  
 

[p.103-104] V.1.12    Possessed of such powers, how does it happen that we do not lay 
hold of them, but for the most part, let these high activities go idle- some, even, of us 
never bringing them in any degree to effect? The answer is that all the Divine Beings are 
unceasingly about their own act, the Intellectual-Principle and its Prior always self-
intent; and so, too, the soul maintains its unfailing movement; for not all that passes in 
the soul is, by that fact, perceptible; we know just as much as impinges upon the faculty 
of sense. Any activity not transmitted to the sensitive faculty has not traversed the 
entire soul: we remain unaware because the human being includes sense-perception; 
man is not merely a part of the soul but the total.  
 
None the less every being of the order of soul is in continuous activity as long as life 
holds, continuously executing to itself its characteristic act: knowledge of the act 
depends upon transmission and perception. If there is to be perception of what is thus 
present, we must turn the perceptive faculty inward and hold it to attention there. 
Hoping to hear a desired voice, we let all others pass and are alert for the coming at last 
of that most welcome of sounds: so here, we must let the hearings of sense go by, save 
for sheer necessity, and keep the soul's perception bright and quick to the sounds from 
above. 
 
 

[End of Plotinus Compendium] 


